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The issues of our Maryknoll Fathers & Brothers Africa Regional Newsletter in the 2009-2011 period are connected to the follow-up and implementation of our 2008 Twelfth General Chapter of the Maryknoll Society in Africa. Now this January, 2012 Special Issue presents the highlights of how the Africa Region celebrated Maryknoll Society’s 100th Anniversary (1911-2011) and 65 years in Africa (1946-2011). The plan of this issue follows the spirit of an interesting Christmas Card that I received that refers to “Christmas as tenderness for the past, courage for the present and hope for the future.” So we begin with some heartwarming reflections on the legacy of our past 65 years in Africa. Then reports and stories on how we celebrated our 100th Anniversary in 2011. Then some reflections on how we look to the future of mission in Africa. 

In these 65 years Maryknollers (all entities or branches) have served in 15 African countries: Egypt, Eritrea, Ethiopia, Kenya, Mozambique, Namibia, Nigeria, Somalia, South Africa, South Sudan, Sudan, Tanzania, Uganda, Zambia and Zimbabwe. Brother Kevin Dargan, MM’s helpful book Maryknoll Fathers and Brothers in Africa: A Documented Chronology 1946-1999 (together with additional statistics) shows that in our 65 year history 179 Maryknoll priests and 30 Maryknoll brothers have served in Africa in this 1946-2011 period. This represents 3414 years of service in the countries of Egypt, Kenya, Mozambique, Namibia, South Sudan, Sudan, Tanzania, Uganda and Zambia. 

As of 15 December, 2011 there are 84 missionaries in the Maryknoll Family in Africa: 33 members of the Maryknoll Society (28 priests, four brothers and one OTP student). 31 Maryknoll Sisters; and 20 Maryknoll Lay Missioners. In addition there are short term volunteers (including Maryknoll Affiliates) connected to the various branches of Maryknoll who come for one month up to one year. Maryknollers are presently serving in seven African countries: Egypt, Ethiopia, Kenya, Namibia, South Sudan, Tanzania and Zimbabwe. 

Worldwide there are presently a total of 972 Maryknollers: 416 Maryknoll Society Members, 493 Maryknoll Sisters and 63 Maryknoll Lay Missionaries. 

At the beginning of this new year of 2012 we members of the Maryknoll Society of Fathers and Brothers pass the Centennial Baton to the Maryknoll Sisters as they celebrate 100 Years in Mission (1912-2012). Let us continue to celebrate Maryknoll! 

Let us also remember the wider picture in Africa and recall these important events: 27 June - 6 July, 2011: 50th Anniversary (Golden Jubilee) of AMECEA. 9 July, 2011 – independence of the newest country in Africa, South Sudan. 9 December, 2011: 50th Anniversary of the independence of Tanzania. 

Three Maryknollers’ Deep Involvement in Africa Culture:

Opening a Door to African Christian Theology in Sukumaland

By Don Sybertz, MM

A highlight of my 57 years of missionary ministry in Tanzania has been working with the Ndoleleji Research Committee in Shinyanga Diocese in Shinyanga, Tanzania. It is an active research and writing group on Sukuma culture composed of: Albert, Deus, John Mahona, Justina Deus, Mayunga, Paulo, Rosalia and myself. Another former member Peter Lugandu is deceased. We are a small community. We talk together, pray together, sing together, eat together. The spirit of the group is seen in the short 8:01 minute video “Opening a Door on African Theology and Music” that is posted on Youtube at http://www.youtube.com/watch?v=kf6HC67CbD8 and will be posted on the Maryknoll Website. 

We produced a booklet about the Sukuma myth of the clever young man Masala Kulangwa and the monster Shing’weng’we called Tears of Joy: African Story about Heroes and Monsters. John Mbonde was particularly helpful in preparing Sukuma, Swahili and English editions published by Mathews Bookstore & Stationers in Dar es Salaam, Tanzania in 2006. Presently the committee is writing a lengthy theological interpretation of the myth that is often narrated in a long Sukuma song. This is probably the most famous Sukuma story and is found in many versions. Similar myths are found in other African cultures and languages. 

Our research and writing method is a practical example of a “palaver” or “conversation” process. Our Ndoleleji Research Committee can take a full week to research and write up one Sukuma Proverb. The committee members discuss at length with the elders in several villages before getting a consensus on the three parts of a proverb: “Background, Explanation, Meaning and Everyday Use;” “Biblical Parallels;” and “Contemporary Use and Religious Application.” One Sukuma proverb that I like very much is Ng’wigulya, Tungu ngwana wane (Look up, Tungu my child) that comes from a true story during famine time. See other Sukuma examples on the African Proverbs, Sayings and Stories Website (www.afriprov.org). 

With Maryknoll priest Joseph Healey I have written several books in English and Swahili about African Narrative Missiology and inculturation especially among the Sukuma people in Western Tanzania. One example is Towards an African Narrative Theology (Nairobi: Paulines Publications Africa, 1996 and Maryknoll, NY: Orbis Books, 1997). We have also written articles such as Three Case Studies of African Christology among the Sukuma People in Tanzania. We put a lot of emphasis on African Christian Theology in the local cultural context. The Sukuma Ethnic Group is the largest ethnic group (approximately six million people) in Tanzania and lives mainly in rural areas in the northwestern part of the country on or near the southern shores of Lake Victoria. They are agricultural--pastoralists whose lives focus on farming (maize, sorghum, cassava, sweet potatoes, cotton, etc.) and herding cows. 

More recently I have been working with Father Paskali Kassase Lubango, a priest from Shinyanga Diocese who wrote his Master’s Thesis on “Witchcraft in Sukumaland” in the Pastoral Department at the Catholic University of Eastern Africa (CUEA) in Nairobi, Kenya. He used the interpretation of some of the Sukuma songs and stories that we have collected. 

Kuria Culture and My Faith

By Ed Hayes, MM

When I was stationed in Rome a few years ago, I was able to help several students from Africa and Asia in “correcting” their dissertations. Not “correcting” their theology or philosophy, but their English. The first one I did was for a theology student from Uganda. His dissertation was titled “The Natural Law according to St. Thomas Aquinas.” I asked him, “What has that got to do with our evangelizing work in Africa?” After that I always tried to encourage the students to study something that would help the Local Church in their countries in the task of evangelization. One evening I attended a prayer service at the Carmelite Church. After the service I met a young priest, a new arrival from Mbulu Diocese in Tanzania. He had been sent for studies in Spirituality at the Pontifical Teresian University, and I gave him my usual advice on choosing a subject that would help the church back in Mbulu. A couple of weeks later he came for a meal at Collegio Maryknoll and wanted advice on what subject he could concentrate on. I answered Ushirika wa Watakatifu (Swahili for “Communion of the Saints”). How does our Christian belief in the “Communion of Saints” complement or fulfill the African Religion’s belief in the “Living Dead.” I told him that my own faith had been challenged and confirmed by what I had learned from both Kuria traditional believers and Kuria Christians. 

Just before I moved to Bwiregi I received a lot of advice from one of Maryknoll’s great missioners, Father Bernie Meyer. It was 1961, the year of Maryknoll’s Golden Jubilee and Meyer had come to Africa to celebrate. He had gone to China in the very first group of Maryknoll missioners and now, in the year of our 50th, had come to visit what was then Maryknoll’s newest mission. He drove us wild with his constant refrain, “You’ve been going about it all wrong!” 

Then his advice, “Jesus didn’t send us to baptize people, he sent us to baptize the people. Baptize families, baptize clans, not individuals!” Somehow it got into my pre-Second Vatican Council missionary head that I should try to evangelize the culture and even be evangelized by it. I don’t think I have succeeded very well, but others, especially Kuria people, seem to think I have! I remember being yelled at years ago by another missioner, evidently because of some stupid thing I either said or did. She finished by saying, “You know what your problem is, Ed? You came to convert these people and they converted you!” And being the wise guy that I was I answered, “That is the nicest thing you could have said to me.” And I think I meant it. 

In the first year at Nyamwaga there were very few Christians and we used to walk around a lot visiting people. I was in the most distant, and most traditional, section of the parish (and where I am now, praise the Lord, living in these my twilight years) and I met on the road an old man called Wangwi. His son, back in Nyamwaga, was a very good Catholic and a good friend. The old man was leading a large black goat tied with a rope. He explained that he had a daughter who had been mar- ried for several years and had borne no children. Her husband and family were very upset. So Wangwi went to a Spirit- doctor to find out what was causing the problem. He was told that his great-grandmother was very upset because when she died they did not do the proper memorial sacrifice for her. So he was told to have a sacrificial feast for her and then she would be satisfied. Now up until then, whenever I asked about death, the belief seemed to be that when someone died, poof, they were gone. The next child would be named after the de- ceased and in some way that person ‘lived again’ in the name. And the child would be respectfully regarded by the family. So, for example, if a child is named after her deceased paternal grandmother, her mother will call her, Mabiara (mother-in- law). In fact, Wangwi’s son’s Kuria name was Masincha, the name of his paternal grandmother, and the old man always lovingly called his son “Mama.” Now I discovered that there was a belief that this lady, who had been dead for at least 100 years, must be ‘somewhere’ if she was refusing to allow her great-great granddaughter to bear children! She wasn’t just ‘gone.’ I wish I could report that after the feast the woman bore children but that is not true. But I must admit that I began to wonder (the beginning of my ‘conversion’?) if the woman had been in some purgatorial type of place, that perhaps because of the sacrifice and the prayers of the Eld- ers, she was now freed and gone to heaven in peace, no longer to disturb her great-grandchildren? 

On 4 June, 1974 my father Patrick died. This was before emails and cell phones. I remember that after someone drove from Musoma to tell me, I went right away to the church and prayed for Dad’s soul. Many masses were said, one a big Parish Mass with hundreds of people. I was praying for his eternal rest. I didn’t talk to him, I prayed for him.At that time in Nyamwaga there was a young Catholic man with a fine wife, married in the Catholic Church. After some couple of years his wife had no children and his parents, who were not Christians, began to get worried and advised him to take another wife. An American gyne- cologist came to the Mennonite Hospital in Shirati and the young woman was sent to be examined. The doctor’s letter was sent to Sister Agnes O’Keefe at our dispensary with detailed medical information about her condition. He stated that this woman is physically unable to become pregnant. On Christmas night the husband had a very serious mental breakdown after listening all day to the choir practicing a Swahili carol, “A Child is Born to Us, a Son is Given.” After some months he recovered and returned home. Then one day he came to see me saying he had a favor to ask. And this is what he said: “When your dad died, I began to talk to him because I knew that he was with God in heaven. 

I told him that you were my friend and we have all taken you in as one of us. But I explained that we would like to have him here with us also. But his son Edwardi is a priest and has no children, so who is going to name him here? So let’s do this. He can intercede with God to give me a son and I will name him Patrick. Then he too will be here in Bwiregi with us and his son Edwardi. And now, I’ve come to tell you that my wife is three months pregnant and I am asking your permission to give my son your father’s name, Pat- rick.” Now I, man of little faith, knew that his wife was not pregnant! Didn’t the doctor, with detailed medical information, say she was unable to conceive? Of course, while not believing, I gave permission to name the child, but asked that his wife come the next day to be examined at our dispensary. I thought, “Perhaps she has a tumor.” That year, on Christmas night at Tarime Hospital, Patrick Hayes was born. 

Thank you, my Kuria Elders, for teaching me that the dead are alive. Thank you my Kuria Chris- tians, for giving me the faith that I did not have when I came here those many years ago. Yes, there is a Communion of Saints. “The trumpets shall sound, the dead shall arise, I know my Savior lives” (1 Corin- thians 15-52). Truly, God was here before we came! 

Missiology and the Art of Parachuting: 

A Crash Landing on a Sacral Society in East Africa

By Mike Kirwen, MM

NOTE: This is a section from a longer paper presented at the Maryknoll Mission Symposium in Chicago, Illinois in October, 2011. The proceedings of the symposium will be published in an Orbis Book. 

1963 I was “parachuted” without any cultural sensitivity or training into a Catholic parish in Northwestern Tanganyika – the country’s name be- fore its union with Zanzibar. It was effectively a crash landing as everything was so new to me, I was considered an adolescent due to my age, and was wrongfully call a Jaduong, an elder. I was the wrong color and stood out in a crowd, and I could- n’t even say “Hello” in the local Luo language. However, it was a beautiful spot overlooking Lake Victoria just 10 miles south of the Kenya border and I set to work to learn the local language, come what may. 

The population was made up of four distinct ethnic groups, namely Waugu, Wakakseru, Wakine, and Wakamageta. Each had its own distinct Bantu language but they were in various stages of taking on Nilotic customs and language to a point that a foreigner could function in the Nilotic Luo language with all four groups, especially with the younger members. At that point in time, there were 10 Luo speaking Maryknollers in five parishes. Most were not even aware of the implications of the ethnic differences among the parishioners. The older members of these ethnic groups were less fluent in Luo, and preferred to speak their local languages when together. And, living within and respected by these groups, were their priests (diviners), pharmacists/medical doctors (herbalists), their prophets, rainmakers, together with their highly respected elders who were seen as most wise, moral and role models for the younger generation. For the most part we ignored them, thinking that they would just go away as the people embraced Christianity. 

It was in this setting that I began to preach the good news of the gospel to people whom I subconsciously felt were devoid of authentic religion, spirituality, and proper morality as polygamy was common. Therefore they were in great need of hearing and accepting the Christian message for the sake of their eternal salvation. They were mistakenly designated as pagans, Jopagani, a borrowed word than had no meaning in the local language. But it meant to us a people of primitive, folkloric spirituality, especially since Africa was seen and is still seen as an empty house devoid of advanced “high” culture. And, the catechism that was available in Luo for instruction was a translation of the USA Baltimore Catechism that started with: “Who made you?” (Ng’a manochwei), “God made me” (Nyasaye nochwea) and “Why did He make you?” (Ang’o momiyo nochwei), “He made me so that I could love, obey and follow after him” (Mondo ahere, atine na aluo bang’e). No one even questioned whether a catechism created in a USA theological, social and political reality was apropos to the rural subsistent Tanganyika farmers – a clear example of how out of touch the missionary movement in Africa really was, and unfortunately still is, in many of its activities. 

These were heady times, as Tanganyika had just won its independence from its British overlords, and a new political, social and religious era had emerged. In the wake of this, literally thousands of people were joining “being converted” to various Christian Churches. In the area where I was living, for example, almost everybody had a Christian name, and the few that had somehow slipped through the evangelization net just took on a Christian name so as not to be seen as an outsider. In fact, in the parish where I was living, there would be up to a 100 adult baptisms along with many children every year at Easter. During this period, the bulk of our time was spent in arranging and teaching catechism to the neophytes in preparation for baptism. 

However, there were on-going anxieties of just how effective and permanent these conversions really were. It was joked that the 100 or so baptized at Easter, after studying for a year or more, would be down to less than half as regular church goers by Pentecost. At one time the members of the Luo speaking deanery made a list of ten items that would indicate that a person studying for baptism showed clear evidence that he or she was converted, e.g., regular attendance at church, taking leadership in the Small Christian Communities where they were living, regular morning and evening prayers and activities in the community that indicated a sense of Christian charity. But even if all ten were present, there still was no certainty that the person was truly converted. In fact, most of the men who were baptized while in monogamous marriages saw no difficulty with marrying a second wife when the opportunity arose, despite their pledge that they would be faithful monogamously married Christians at the time of their baptisms. 

One day a community living on the Kenya border arrived with a delegation at the mission requesting that a catechist be assigned to them as all had decided that they wanted to become Catholics. It was like a New Testament event. Over several years many were baptized and a mud and wattle, tin-roofed chapel was built. Then, after several more years, and much to my annoyance, a delegation of the new Christians arrived wanting to know when we (the parish priests) were going to build and operate a school for their children. They had figured out when requesting to join the Catholic Church that it was the church in the local area that was into school and dispensary building. Now they wanted us to come through on the “unspoken” deal that led them into Catholicism. So much for the New Testament relevance of their original request and the root of their desire for conversion. 

The saving grace for me was that I had studied how to write an unwritten language at the Summer School of Linguistics in Norman, Oklahoma run by the Wycliff Bible Society before being assigned to Africa. Upon arrival I set about analyzing and writing in linguistic notations the structure of the Luo language. It was a project that took well over three years. The language is tonal with six phonemic tones; it had no passive voice and no regular manner of pluralizing nouns. For many common nouns there are separate words to indicate the plurals, e.g., a “woman” was dhako whereas the plural "women" was mon. While struggling with this task I somewhat unconsciously realized that the people were not thinking the way that I was thinking, that is, their mindset in most situations of their lives was not that of a middle-class North American missionary trained in manualistic theology. For example the word luor which is translated as “obey” – a functional word in English -- meant to be in awe of and respectful of elders and open to community service. At that time I did not have the intellectual tools to process this information and apply it to my interactions with the local people. The people at times would say to me, “You speak our language very well, but you don’t know what you are saying.” Again this is an example of what it means to crash land on someone else’s cultural world. Your being out of step with their reality just doesn’t go away -- no matter how long you live in their midst… 

Today after 48 years in Africa I still have no emotional feelings or fluency in terms of what it means to be a sacral human being where everything is personalized and there is no sense of private property. Yet I was dropped onto a sacral community as their spiritual leader. Theologically is was a crash landing, but socially it was a soft landing due to the warm hospitality and acceptance of the local people, Much of what I taught about Christianity and salvation was not only obscure and convoluted, but didn’t even tie in with what they already believed. Often what they believed was more real and spiritual than the secular spirituality that I was promoting, e.g., telling them to take care of their biological children first before helping those of their brothers’ which is the common and ordinary manner of sharing limited resources in a lineal, non-nuclear family where there is no private property. 

However, the mitigating factor is that no one at the time of my training knew enough about the nature and structure of cultural knowledge to analyze what students held in consciousness, i.e., to teach how to objectify and contextualize one’s embedded cultural knowledge. If this had been done it would have exposed the arrogances and sense of western superiority of our cultural mindset before being sent off as missionaries to the far flung corners of the universe. In other words it would have taught us the intellectual tools to avoid imposing our Westernize spiritual attitudes, rituals and ideas on the local people, thereby enabling us to be present to the local society with its embedded spirituality in a face-to-face adult manner. 

Given the breakthrough of the Maryknoll Institute of African Studies (MIAS) program in Nairobi, Kenya in delineating the nature of cultural knowledge, there is now a way of teaching cultural knowledge on-site in a host community so that the parachutist’s landing is no longer a crash landing, but a soft landing. The reason is that the parachutist arrives non-judgmental and is prepared to contextualize his or her own cultural knowledge and to appropriate the cultural reality of the host culture through serious, professional study. This MIAS-type of study combines professional quality field research facilitated by a trained local university graduate with classroom lectures, selected non-prejudicial readings and publishable quality 15-page papers interrelating the lecture material with the field data. 

Celebrating Our Centennial

with the Church of Namibia

By Ed Shellito, MM

The week of 14-21 August, 2011 was a grand opportunity for the Maryknoll Fathers, Brothers and Sisters in Namibia to celebrate the Centennial of Maryknoll with the Church of Namibia. It was specially graced by the presence and support of Father Jose Aramburu, the Vicar General of the Maryknoll Society who had made special effort to be present. Father Lance Nadeau, the Regional Superior of Maryknoll Society in Africa, also brought the salutations and congratulations of the Maryknollers in other parts of Africa. All activities were the result of extensive collaborative efforts of the Fathers, Brothers and Sisters in Namibia. 

Celebrations began with a concelebrated Eucharistic celebration in the packed Windhoek Cathedral of St. Mary. A large banner hanging from the entrance proclaimed, “Maryknoll, 100 Years of Missionary Service. Come Celebrate with Us” bracketed by the logos of both the Fathers and Brothers and the Sisters. The mass and indeed the entire week were packaged as Maryknoll’s gift to the local church. The festivities were well publicized by the various bishops. 

Sunday evening featured a special presentation entitled, “Mission: Trinity, Jesus, Church and Me,” by Father Anthony Gittins, CSSp, an anthropologist, missiologist and Orbis Books author from the Catholic Theological Union (CTU) in Chicago. The venue was supplied by the Sisters of the Holy Cross, and several Catholic Men’s Groups joined to provide snacks and refreshments. Gittins later conducted a workshop for the priests and religious of Namibia at the Oblates of Mary Immaculate (OMI) center in Döbra. The two-day event focused on becoming disciples of Christ. It skillfully answered the question: “What on Earth is Discipleship? A Disturbing Question.” 

Before heading off to the Skeleton Coast with Jose and Lance together with Ed Shellito and Mark Gruenke, Tony was able to give a two-hour presentation to the seminary students. All activities received overwhelming praise from all that were able to attend. It was commonly held that the Church in Namibia needed similar education programs every year. The hope was expressed that Maryknoll would continue to be instrumental in such endeavors. Already some plans are underway for 2012 when the Maryknoll Sisters celebrate their 100th Anniversary. 

Highlights of the Maryknoll Society’s

Celebration of Our 100th Anniversary (1911-2011)

in Kenya and Tanzania

By Joe Healey, MM

NOTE: This is part of Father Joe Healey, MM’s talk to some Maryknollers and the Maryknoll employees in the Price Building Cafeteria at Maryknoll, New York on Monday, 12 December, 2011. 

I would like to begin in a different way. I ask each to you to think about one highlight of this 100th Anniversary Year of Maryknoll for you personally. What do you remember most? What made this moment so special? Now please turn to your neighbor where you are sitting and in buzz groups of two or three each share something about the experience that you had. 

With Bernadette Price I shared a moment that took place at the Maryknoll Society House in Nairobi around 9:30 p.m. Kenyan Time (it was around 2:30 p.m. here on the East Coast) on Sunday, October 30, 2011. Via the LiveStream technology on my computer I was watching live the Maryknoll Centennial Mass at St. Patrick’s Cathedral. Amid the dramatic percussion music there was the procession of the flags of the 47 countries where Maryknoll has served in the past 100 years. My heart was full as I heard the name of the first overseas country -- The Republic of China -- with all the memories that holds. And then at the very end of the procession tears came to my eyes when I heard the narrator’s dramatic words: “And finally the Republic of South Sudan” with Father Tom Tiscornia carrying the flag of the newest country where Maryknoll serves. Let us continue to celebrate these special moments. 

On the table here I have a display of some of the visual memories of the events of our 100th Anniversary Celebrations in Africa. Other African materials are in the display in the Spellman Room. We used these two banners on the pillar here to illustrate our “100 Years of Maryknoll in Mission (1911- 2011)” journey worldwide and our “65 Years of Maryknoll in Mission in Africa (1946-2011)” journey in 15 African countries. These banners include the Maryknoll Centennial Logo. This poster “The Future of Mission in Africa” highlights our Mission Symposium that held in April, 2011 on two themes very familiar to you: “Mission to Justice” and “Mission Ad Gentes.” As I look back on this past year I think of many stories – some humorous, some touching and moving, some inspiring. I begin with a humorous story: 

An Incarnational Moment

The Maryknoll Society celebrated its 100th Anniversary as part of the mass on World Mission Sunday at the Holy Family Basilica in Nairobi, Kenya on October 23, 2011. During the Offertory Procession the Main Celebrant Archbishop Alain Paul Lebeaupin, the Apostolic Nuncio (representative of the pope) received the gifts: First, some specific gifts representing different aspects of mission: a globe, a bible, a candle, a plant in a pot. Then following our local African tradition members of St. Joseph Small Christian Community (who were responsible for the ushering, readings and taking the collection for this mass) brought up their gifts for the self-reliance of the parish: a bunch of bananas, packets of corn meal, cooking oil and finally six rolls of white toilet paper in a clear plastic packet. The archbishop respectively received the rolls of toilet paper and handed them to the altar server who carried them to the corner of the sanctuary and placed them on the floor with the other gifts. We priests concelebrants were standing together on the side. Father John Conway, MM turned to me and whispered, “An incarnational moment.”1 

At the end of this mass Father Michael Kirwen gave a short overview of the Maryknoll Society’s 65 years (1946-2011) in Africa. He recalled that during these 65 years no Maryknoller has ever died in an automobile accident – quite a miracle for us considering the poor roads and dangerous driving in Africa. One priest, Father Tom Mantica, died in a plane accident... 

And now for the rest of the story. In early October, 2011 I spent 10 days in Juba, South Sudan. I paid a courtesy call on Archbishop Paolino Lukudu Loro. When I presented him some gifts of Maryknoll’s 100th Anniversary he said “thank you” and spoke very warmly about Maryknoll’s missionary work in Su- dan and South Sudan. Then he suddenly became very serious and looked down. When he looked up he said with great emotion in his voice: “Yes, I remember Maryknoll well. I was the bishop of El Obeid at that time and invited Father Mantica to come to our diocese to give a pastoral workshop. That’s when he took the plane that crashed and he died in the accident.” 

Yes, Maryknoll Centennial memories in Africa are made of this. 

In December, 2010 I visited the com- munities of different missionary congrega- tions in Nairobi to give them gift copies of our 2011 Maryknoll Calendar. When I gave Father Gabriel Mmassi, the local Superior of the Jesuits, his calendar, he looked at it in- tently and said with great emotion in his voice. “I owe my vocation to Maryknoll.” He went on to explain that he went to high school at the Shinyanga Secondary School in Tanzania where Maryknoll Father Bill Tokus was the Chaplain. It was Father Tokus who helped young Gabriel to discern his vocation to the Jesuits. 

Yes, Maryknoll Centennial memories in Africa are made of this. 

1. Afterwards some Maryknollers came up to me with their own favorite toilet paper stories in Africa. Later Sister Theresa Baldini, MM offered this insightful comment: “When we offer anything, no matter how insignificant it may seem, the offering becomes a sacred gift. So in this Offertory Procession these rolls of toilet paper become a sacred gift.” 

In February, 2011 Father Bob Jalbert and Father John Kozar led a delegation of Pontifical Mission Society (PMS) Diocesan Directors on a mission trip to Kenya. We joined 33,000 Kenyan children (yes 33,000!) of the Pontifical Missionary Childhood (PMS) for an outdoor mass led by Cardinal John Njue. The singing and dancing was electric. We have all experienced this in the cover photo of the Kenyan girl and the inside story in the November-December, 2011 issue of the Maryknoll Magazine. 

Yes, Maryknoll Centennial memories in Africa are made of this. 

Father Ed Hayes describes the tremendous celebration of the "Jubilee of 100 Years of Christianity in Musoma Diocese in Tanzania" on 3 October 2011 in these words: “After the Mass Father Bahati read the names of all the congregations and societies working in the diocese. The Maryknoll Fathers and Brothers were first. When he said that Maryknoll was also celebrating 100 years there were cheers. Then Maryknoll was celebrating 65 years in Musoma. More cheers. After the mass each bishop was asked to say some words. The first to speak was Bishop Al Balina, the Bishop of Shinyanga Diocese in Tanzania, and ‘WOW’, as Father Lance Nadeau remarked later, he brought tears to our eyes. He said that he is indebted to both mission societies, having been baptized by a White Father (now called the Missionaries of Africa), then raised by the Maryknoll Fathers. He gave a tremendous tribute to Maryknoll. He said that Musoma Diocese and Shinyanga Diocese are mapacha (the Swahili word for twins), both founded by Maryknoll. After many glowing words he said that Musoma and Shinyanga are especially grateful to Maryknoll for two things, Makoko Seminary and the Immaculate Heart Sisters of Africa (IHSA). Then he asked all the priests who had gone through Makoko to come to the front and stand with him. Then he asked all the Sis- ters to stand with them. Then he looked over to where Lance and I were sitting and said, ‘These priests, these Sisters, and this Bishop are the fruits of Maryknoll.’” 

Yes, Maryknoll Centennial memories in Africa are made of this. 

I would like to tell another story that ends with the word THANK YOU. Thank you to all the employees who serve here at Maryknoll. On behalf of Father Lance Nadeau, our Regional Superior and the whole Africa Region I want to thank you not just for this Centennial Year, but for helping us for all these 65 years in Africa. In early September, 2010 Father Ken Thesing and I began preparing for our Centennial Year in Africa. We first visited Joe Corvino, Don Baisley, Doris Goodnough, Roberta Savage, Diane Bernardini and Father Bob Jalbert. We began the long process of planning the shipments of centennial materials to East Africa. There is a proverb that says many hands make light work. Many of you helped out. I could mention by name over 30 of you in Archives, Art Department, Controllers, Council Secretariat, Gift Shop, Information Services, Library, all the sections of MEPD, Magazine, Mail Services, Orbis Books, Personnel Services, Printing Services, Treasury, Warehouse, Vocations and so on that we in Africa have been in contact with by email, phone and letter. Sorry if I missed someone. So many 100th Anniversary materials have made their way to Africa such as: Maryknoll Calendars; Maryknoll Magazines (this special September-October, 2011 issue of the Maryknoll Magazine on “Blessings in Tanzania” was given to thousands of people in Ethiopia, Kenya, Namibia, South Sudan and Tanzania; Orbis Books (all 300 of the bishops and delegates of the Eastern Africa Bishops’ Conference Meeting received this wonderful book A Maryknoll Book of Inspiration as well as the African Edition of this new book Reconciliation, Justice and Peace: The Second African Synod), and these two beautiful African Bookmarks. THANK YOU. We also appreciate the folks who have visited us in Africa this past year: Members of the General Council, Robert Ellsberg, Bob Jalbert, Kathy Golden, Michael Jones, Ellen Pierce, Sean Sprague and others. THANK YOU. 

A special THANK YOU to Father Leo Shea and the Maryknoll Centennial Committee. Through an additional grant of $4,000, under the supervision of Father Dick Quinn, we made a special 39 minute DVD called Celebrating Service to Mission: The Maryknoll Journey (1911-2011 Worldwide and 1946-2011 Africa). 

When I first went to East Africa an elderly Irish missionary priest advised me: “In Africa try to live with a sense of humor and a sense of wonder.” So I end with a story about one of our founders, Father Thomas Price, that we have told and retold during this centennial year in Africa. It is printed on page 77 of this Orbis book Mirrors of Grace: The Spirit and Spirituality of Maryknoll Fathers and Brothers by Father Joe Veneroso: “Once, while Father Price was street preaching [in North Carolina] a heckler shouted out to him, “What is the difference between a priest and a horse’s ass?” Without missing a beat Father Price responded, “Why don’t you come stand next to me and we can show these good people the difference.” 

Thank you and let us continue to celebrate Maryknoll! 

The Future of Mission in Africa

By Lance Nadeau, MM

NOTE: This is the “Introduction” to the MIAS Book on Maryknoll’s 100th Anniversary Mission Symposium. The three theological commentators were Rev. Laurenti Magesa, a well-known East African theologian, Dr. Philomena Mwaura, a Catholic lay women who has written extensively in the history of mission in East African and African-instituted churches, and the Rev. Peter Nyongesa, an Anglican priest who did his doctoral studies with David Bosch. 

As part of the centennial celebrations of the Catholic Foreign Mission Society of America, the Maryknoll Fathers and Brothers in Africa invited scholars and active missioners to share their ideas on the future of mission in Africa. The purpose of this gathering was to explore what Africans should be thinking about as they prepare to take a more directive role in global mission. Rather than the future of foreign missionaries in Africa, the symposium was to be a conversation about the future of mission undertaken by African missionaries both within and outside Africa. 

A large body of literature in the social sciences and mission studies reads the signs of the times and reports on the striking accelerating shift in the center of Christianity from the Global North to the Global South. It is unlikely that European and North American churches, missionary institutes, and lay movements will define and implement the mission agenda of the next century. Rather local churches, missionary institutes, and lay movements of the Global South will do that. The numbers of missionaries from India and South Korea, the recruitment of southern hemisphere clergy for USA dioceses, and the presence of the Apostles of Jesus in the USA, all indicate a growing “southern” commitment to mission. Indeed, the new evangelization proposed by Popes John Paul II and Benedict XVI may be the first major work of the new southern missionaries. The Maryknoll Fathers and Brothers in Africa saw our centennial as the right time, the Kairos, to look forward to a future of mission that promises to be conspicuously different from the past of mission. 

Two major subjects guided the symposium’s discussions: “Mission to Justice: ‘Seek First the Kingdom of God’” and “Mission ad Gentes: Gathering the Scattered Children of God.” The choice of these two themes was in keeping with Maryknoll’s century-long promise to seek first the kingdom of God and its justice and the Society’s commitment to the person’s free practice of religion and the inviolability of conscience. “Mission to Justice” guided participants in their reflections on what African missionaries need to know about economic justice, peace-building, environmental issues, and medical ministry. “Mission ad Gentes” led the gathering to explore what African missionaries need to know about interreligious dialogue, Christian presence among marginalized groups, and some important theological aspects of mission ad gentes. This volume offers the reader the major papers and summaries of the break-out groups that spurred discussion among the symposium’s participants. 

In the gospel of Matthew Jesus offers this arresting comparison, with its unexpected, unnatural order of new and old: “Every scribe who has been disciple for the kingdom of heaven is like the owner of a house who brings out of his treasure what is new and old” (13:52). Undoubtedly African missioners will in the future draw on the old treasures of the “single but complex and articulated reality” of mission: “the simple presence and living witness of the Christian life … the service of humankind and all forms of activity for social development and the struggle against poverty and the structures which produce it … liturgical life … prayer and contemplation … dialogue in which Christians meet the followers of other religious traditions … announcement and catechesis” (Dialogue and Mission, 13). 

But they will not merely repeat the past, to which Maryknoll has contributed so effectively. Alongside the old, African missioners — we trust — will in the future bring forth the new which provides the key to appropriating the past. They will present the old in a new light; they will reclaim it for the new situations, the “new things” of God (Isaiah 42:9), in which the human family will find itself; they will see the groaning creation (Romans 8:22-23) in the light of the Messiah who disciples us through his cross and resurrection; they will bring forward into our time the promised heavens and new earth. 

Jesus of Abyei

By Tom Tiscornia, MM

Late in 2010 Father Abuna Peter Suleman, former student of mine and pastor of Abyei Parish, South Sudan asked if I could find for his parish a large crucifix to replace the one that had been destroyed when the militia attacked the town and destroyed the church. I asked around in Wau and no one was able to help. When I was in Nairobi for our Regional Assembly I commissioned Augustino Alikutepa, Makonde carver at the Jesuit Refugee Service, Mkono, to carve a corpus large enough for the parish. I explained to him the situation of Abyei and asked that he keep it in mind as he carved. 

I asked Bishop Macram Max if he could transport it when finished to Turalei, about two hours from Abyei. Macram agreed and after several months when it was ready Joe Healey took it from Mkono to Bakhita House for transport to Sudan. 

Several days after Easter I received a call from Peter saying that he received the corpus and was taking it to Abyei. He was excited and pleased that it was made from rosewood – an inculturated Jesus. 

Again in May, 2011 Abyei was attacked and all the people fled from the town, over 30,000. The church and its compound were ransacked. Peter and his fellow priest Abuna Biong went with the people to the village of Agok, across the river from Abyei. A catechist had remained behind and reported to Peter that he was protecting the “wooden Jesus.” 

After several weeks Peter came to Wau and with him the corpus with its head knocked off as a result of being transported and carried to Agok. 

I took it to the Salesian Don Bosco Vocational center here in Wau and they carefully replaced the head and prepared a really nice white wood cross. They secured the corpus and made the INRI sign as well as nails for the hands and feet. It was a labor of love for them only charging for the cost of the wood. 

It was brought to the Christian com- munity at Agok where for sure the people are able to identify with the sufferings of Jesus. One of the priests here when he saw a picture of the cross commented “a Dinka Jesus.” 

Profile of the Africa Region

(As of 15 December, 2011)

27 — Priests (including one in Retirement Community) 

1 — Priest Associate 

4 — Brothers 

1 — OTP Student 

33 — TOTAL 

We work in the following countries:

1. Egypt 

2. Ethiopia 

3. Kenya 

4. Namibia 

5. South Sudan 

6. Tanzania 

